








The founder of what was later to be known under the name of Christian Cabala is thought 
to be the Renaissance philosopher Giovanni Pico della Mirandola (1463–1494). He has 
namely written The	72	Cabalist	Theses that were published in Rome in 1486 as part of 
his 900	 Theses. The Croatian philosopher Pavao Skalić (1534–1575) wrote on Chris-
tian Cabala in his work Encyclopaediae	 seu	 orbis	 disciplinarum,	 tam	 sacrarum,	 quam	
prophanarum	Epistemon as well, where he calls it “symbolic philosophy”. In this paper 
I will expound on the understanding of Christian Cabala as found in the works of Pico 
and Skalić and show what similarities and differences underlie their comprehension of it. 
Based on Epistemon, it is evident that Skalić was familiar with Pico’s understanding of 
Cabala, but Skalić was far more influenced by the German humanist Johannes Reuchlin 
(1455–1522) and his work De	arte	cabalistica, whom, unlike Pico, he actually mentions by 











tal	Christian	 teachings,	which	earned	him	the	flattering	 title	of	 the	founder	
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the	21st Days of Frane Petrić	organized	by	the	





Historisches Wörterbuch der Philosophie,	
Vol.	 4,	 I–K,	 “Kabbala”,	 Wissenschaftliche	
Buchgesellschaft,	Darmstadt,	1976,	p.	664.
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The	 full	 title	 of	 this	 work	 is	Conclusiones 
cabalistae numero LXXI. secundum opin-
ionem propriam, ex ipsis Hebraeorum sa-
pientium fundamentis christiana religionem 
maxime confirmantes.	Even	though	the	title	














in	fact	has	gnostic	elements	which	 the	Renaissance	scholar	could	assimilate	 to	 the	Hermetic	
type	of	gnosticism.”4
Pico	acquired	his	knowledge	of	Cabala	by	reading	Sefer ha Bahir5 (The Book 
of Illumination),	Sefer ha Zohar6	(The Book of Splendor)	and	Sefer Jecirah7	
(The Book of Creation).	He	was	 also	 familiar	with	 the	works	 of	Cabalists	
such	as	Yosef	ben	Abraham	Gikatilla	(1248–after	1305),	Yohanan	Alemanno	
(around	1435–after	1504)	or	 the	13th	century	mystic	Abraham	ben	Samuel	










in	 his	work	Encyclopaediae seu orbis disciplinarum, tam sacrarum, quam 
prophanarum Epistemon	 as	well,	where	 he	 calls	 it	 symbolic	 philosophy.10	





one	else’s	hand:	Epistemonis catholici liber primus in	the	collection Miscellaneorum tomus se-




of	 science	 stated	 in	 the	 title	of	 the	edition,	Skalić	collected	different	genres	of	 texts	 in	 the	


















1. A Comparison of the Understanding of 
	 	 Christian	Cabala	in	Pico	and	Skalić
At	the	very	beginning	it	is	necessary	to	lay	down	the	fundaments	of	Pico’s	
understanding	 of	 Cabala	 from	which	 Christian	 Cabala	 developed	 later.	 In	
his	deliberation	of	the	mystery	of	the	name	of	God	he	turns	to	Jewish	texts.	
He	claims	they	hold	evidence	of	God’s	name	referring	to	the	Christian	un-










Gershom	Scholem,	Origins of the Kabbalah,	
The	 Jewish	 Publication	 Society,	 Princeton	
University	Press,	Princeton,	1987.
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Frances	Amelia	Yates,	The Occult Philosophy 

















On	 the	 understanding	 of	 Cabala	 of	 Pavao	
Skalić	see	my	article	“Razumijevanje	kabale	u	
Epistemonu	Pavla	Skalića”,	Gazophylacium, 






tis	 tradebandur	 explicatio.”	 “The	 symbolic	
doctrine	 is	 therefore	 nothing	 more	 than	 the	
explanation	of	 those	 things	 that	were	propa-
gated	 under	 [even]	 more	 obscure	 names.”	
Pauli	 principis	 de	 la	 Scala	 et	 Hun[garia],	
marchionis	 Veronae,	 et	 domini	 Creutzburgi	
Prussiae,	Miscellaneorum de rerum causis et 
successibus et de secretiore quadam methodo 
qua eversiones omnium regnorum universi 







di-Karšulin	 (ed.),	 translated	 by	 Ivan	 Kapec	
and	 Neven	 Jovanović,	 Institut	 za	 filozofiju,	
Zagreb,	2004,	p.	28.
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Ivica	Martinović,	Žanrovi hrvatske filozofske 
baštine od 15. do 18. stoljeća,	Filozofski	fa-
kultet	Sveučilišta	u	Splitu,	Split,	2011,	p.	62.
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Joannes	 Picus	 Mirandulanus,	 “Conclusiones	
cabalistae	 numero	 LXXI.	 secundum	 opin-
ionem	 propriam,	 ex	 ipsis	 Hebraeorum	 sapi-





scientiae	 Cabalae	 cogitur	 inevitabiliter	 con-
cedere	de	trinitate	et	qualibet	persona	divina,	
patre,	filio,	et	spiritu	sancto	illud	praecise	sine	
additione,	 diminutione	 aut	 variatione,	 quod	
ponit	 fides	 catholica	 Christianorum.	 Cor-
rolarium.	 Non	 solum	 qui	 negant	 trinitatem,	
sed	 qui	 alio	modo	 eam	ponunt,	 quam	ponat	
Catholica	 ecclesia,	 sicut	Arriani,	 Sabelliani,	














































Pico	 divides	 Cabala	 into	 the	 science	 about	 sephirot	 and	 the	 science	 about	
shemot, or	speculative	and	practical	science,	respectively.23	The	division	into	
speculative	and	practical	Cabala	occurs	at	the	beginning	of	14th	century.	The	

























significat,	 id	 est	Deum	Dei	 filium	patrisque	




Brian	 P.	 Copenhaver,	 “Number,	 Shape,	 and	
Meaning	 in	 Pico’s	 Christian	 Cabala”,	 in:	
Anthony	Grafton,	Nancy	Siraisi	 (ed.),	Natu-
ral Particulars: Nature and the Discipline in 
Renaissance Europe,	MIT	Press,	Cambridge,	
Massachusetts	 –	 London,	 England,	 1999,	 p.	
50.
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These	 are	 the	 names	 of	 the	 angels	 as	 listed	
by	Reuchlin	in	his	work	De arte cabalistica:	
Vehuiah,	 Ieliel,	 Sitael,	 Elemiah,	 Mahasiah,	
Ielahel,	Achaiah,	 Cahethel,	 Haziel,	Aladiah,	
Lauiah,	 Hahaiah,	 Iezael,	 Mebahel,	 Hariel,	
Hakamiah,	Louiah,	Caliel,	Leuuiah,	Pahaliah,	
Nelchael,	 Ieiaiel,	Melahel,	 Haiuiah,	 Nithha-
iah,	Haaiah,	Ierathel,	Saeehiah,	Reiaiel,	Oma-
el,	 Lecabel,	 Vasariah,	 Iehuiah,	 Lehabiah,	
Chauakiah,	 Manadel,	 Aniel,	 Haamiah,	 Re-
hael,	 Ieiazel,	 Hahahel,	 Michael,	 Veualiah,	
Ielahiah,	Sealiah,	Ariel,	Asaliah,	Mihael,	Ve-
huel,	 Daniel,	 Hahasiah,	 Imamiah,	 Nanael,	
Nithael,	Mebahiah,	Poiel,	Nemamiah,	Ieialel,	
Harahel,	 Mizrael,	 Vmabel,	 Iahhael,	Anauel,	
Mehiel,	Damabiah,	Mauakel,	Eiael,	Habuiah,	
Roehel,	 Iabamiah,	 Haiaiel,	 Mumiah.	 Iohan-
nes	Reuchlin,	De arte cabalistica,	in:	Joannes	
Picus	 Mirandulanus,	 Opera omnia,	 Bottega	
D’Erasmo,	Torino,	1971,	p.	593.
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Jean	 Chevalier,	 Alain	 Gheerbrant,	 Rječnik 














firmantes”,	 15th	 thesis,	 p.	 109:	 “Per	 nomen	




inem	 factum,	 et	 post	 eum	 ad	 perfectionem	
















sephirot	 and	 shemot,	 i.e.	 into	 practical	 and	
speculative	science.”
24
Iohannes	 Reuchlin,	De arte cabalistica,	 in:	
Joannes	 Picus	 Mirandulanus,	 Opera omnia,	
Bottega	 D’Erasmo,	 Torino,	 1971,	 p.	 604:	
“Vester	 Mirandulanus	 innongentis	 conclu-
sionibus	 scripsit	 his	 uerbis,	 quicquid	 dicant	
caeteri	Cabalistae,	ego	prima	divisione	scien-
tiam	Cabalae	in	scientiam	Sephirot	et	Semoth,	
id	 est,	 numerorum	 et	 nominum	 tanquam	 in	









Joannes	 Picus	Mirandulanus,	 “Apologia”,	 in:	



















































































ally,	 two	 sciences	 have	 been	 known	 under	
this	name:	one	that	was	called	the	science	of	
combining,	and	represents	a	way	of	advanc-









la Mirandola: New essays,	Cambridge	Uni-
versity	Press,	Cambridge,	2008,	p.	52.
27
Picus	 Mirandulanus,	 “Conclusiones	 caba-
listae	 numero	 LXXI.	 secundum	 opinionem	
propriam,	 ex	 ipsis	 Hebraeorum	 sapientium	
fundamentis	 christiana	 religionem	 maxime	
confirmantes”,	2nd	thesis,	p.	108:	“Quicquid	
dicant	 alii	 Cabalistae,	 ego	 partem	 speculati-
vam	 Cabalae	 quadruplicem	 dividerem,	 cor-
respondentes	 quadruplici	 partitioni	 philos-
ophiae,	quam	ego	solitus	sum	afferre.	Prima	
est	 scientia	 quam	 ego	 voco	 Alphabetariae	
revolutionis,	 correspondentem	 parti	 philos-
ophiae,	 quam	 ego	 philosophiam	 catholicam	
voco.	Secunda,	tertia	et	quarta	pars	est	triplex	






Picus	 Mirandulanus,	 “Conclusiones	 caba-
listae	 numero	 LXXI.	 secundum	 opinionem	
propriam,	 ex	 ipsis	 Hebraeorum	 sapientium	
fundamentis	 christiana	 religionem	 maxime	
confirmantes”,	66th	thesis,	p.	113:	“Ego	ani-
mam	nostram	sic	decem	Sephirot	adapto,	ut	
per	 unitatem	 suam	 fit	 cum	 prima,	 per	 intel-
lectum	cum	secunda,	per	rationem	cum	tertia,	
per	superiorem	concupiscibilem	cum	quarta,	
per	 superiorem	 irascibilem	 [corr.	 ex	 irasci-
bile]	cum	quinta,	per	 liberum	arbitrium	cum	








Ibid.,	 48th	 thesis,	 p.	 111:	 “Quicquid	 dicant	
caeteri	Cabalistae	[corr.	ex	Cabalisticae],	ego	
decem	 sphaeras,	 sic	 decem	 numerationibus	
correspondere	 dico,	 ut	 ab	 aedificio	 incipi-
endo,	 Iuppiter	sit	quartae,	Mars	quintae,	Sol	
sextae,	 Saturnus	 septimae,	 Venus	 octavae,	




















Scholem,	Kabala i njezin simbolizam,	p.	44.
SYNTHESIS	PHILOSOPHICA	
58	(2/2014)	pp.	(403–413)
I.	 Skuhala	 Karasman,	 A	 Comparison	 of	
Pico’s	and	Skalić’s	Understanding	…410
Of	course,	 the	number	22	has	a	 symbolic	meaning	as	well:	 it	 signifies	 the	
manifestation	of	the	being	in	its	diversity	in	space	and	time.	In	Sefer Jecirah,	
it	is	stated	that	God	creates	all	creatures	and	everything	that	needs	to	be	cre-















































the	works	 of	 Pico	 della	Mirandola	 and	 Pavao	 Skalić	 have	 been	 shown	 in	
SYNTHESIS	PHILOSOPHICA	
58	(2/2014)	pp.	(403–413)
I.	 Skuhala	 Karasman,	 A	 Comparison	 of	
Pico’s	and	Skalić’s	Understanding	…411
this	 article.	 From	 all	 the	 aforementioned	 it	 is	 clear	 that	 Skalić	was	 famil-
iar	with	 Pico’s	 understaning	 of	Cabala,	 even	 though	 he	 does	 not	mention	
him	anywhere	in	his	Epistemon.	In	his	understanding	of	Cabala	Skalić	was	
much	more	influenced	by	Johannes	Reuchlin	after	all,	whom	he	references	




















Scholem,	Kabala i njezin simbolizam,	p.	74.
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On	 Metatron	 see:	 Gershom	 Sholem,	Major 





Picus	 Mirandulanus,	 “Conclusiones	 caba-
listae	 numero	 LXXI.	 secundum	 opinionem	
propriam,	 ex	 ipsis	 Hebraeorum	 sapientium	
fundamentis	 christiana	 religionem	 maxime	









Picus	 Mirandulanus,	 “Conclusiones	 Caba-
listae	 numero	 LXXI.	 Secundum	 opinionem	
propriam,	 ex	 ipsis	 Hebraeorum	 sapientium	
fundamentis	 Christiana	 religionem	 maxime	
confirmantes”,	 3rd	 thesis,	 p.	 108:	 “Scientia	
quae	 est	 pars	 practica	Cabalae,	 practicat	 to-
tam	 metaphysicam	 formalem	 et	 theologiam	
inferiorem.”
44




Mihaela	 Girardi-Karšulin,	 “Komentar”,	 in:	
Skalić/Scalichius,	Epistemon,	p.	355.
47




I.	 Skuhala	 Karasman,	 A	 Comparison	 of	
Pico’s	and	Skalić’s	Understanding	…412
Bibliography
Beitchman,	Philip,	Alchemy of the Word: Cabala of the Renaissance,	Sunny	Press,	Albany,	
1998.
Biblija,	Stari i Novi zavjet,	Kršćanska	sadašnjost,	Zagreb,	1994.
Blum,	Paul	Richard,	“Pico,	Theology,	and	the	Church”,	in:	M.	V.	Dougherty	(ed.),	Pico 






















Sefer Jecirah,	 translated	 by	 Lazarus	 Goldschmidt,	 Wissenschaftliche	 Buchgesellschaft,	
Darmstadt,	1969.
Scholem,	 Gershom,	 Major Trends in Jewish Mysticism,	 Thames	 and	 Hudson,	 London,	
1955.
Scholem,	Gershom,	Origins of the Kabbalah,	The	Jewish	Publication	Society,	Princeton	
University	Press,	Princeton,	1987.
Scholem,	Gershom,	Kabala i njezin simbolizam,	translated	by	Dragutin	Hlad,	MISL,	Za-
greb,	1998.
Pauli	principis	de	la	Scala	et	Hun[garia],	marchionis	Veronae,	et	domini	Creutzburgi	Prus-
siae,	Miscellaneorum de rerum causis et successibus et de secretiore quadam methodo qua 





phylacium, časopis za znanost, umjetnost, gospodarstvo i politiku,	1–2	(2010),	Zagreb,	p.	
77–	82.
Talmud,	translated	by	Eugen	Verber,	Beogradski	izdavačko–grafički	zavod,	Belgrade,	1990.









Osnivačem onoga što će biti poznato pod nazivom kršćanska kabala smatra se renesansni filo-
zof Giovanni Pico della Mirandola (1463.–1494.). On je, naime, napisao 72	kabalističke	kon-
kluzije koje se nalaze unutar njegovih 900	konkluzija,	koje je 1486. godine objavio u Rimu. 
Kršćansku kabalu u svom djelu	Encyclopaediae	seu	orbis	disciplinarum,	tam	sacrarum,	quam	
prophanarum	Epistemon tematizira i hrvatski filozof Pavao Skalić (1534.–1575.) nazivajući je 
simboličkom filozofijom. U radu ću iznijeti Picovo i Skalićevo razumijevanje kršćanske kabale 
te pokazati koje sličnosti, a koje razlike postoje u njihovom shvaćanju iste. Na temelju Skalićeva 
Epistemona vidljivo je kako se Skalić bio upoznat s Picovim razumijevanjem kabale, no Skalić 
je više bio pod utjecajem njemačkog humanista Johannesa Reuchlina (1455.–1522.) i njegova 






Als Gründer dessen, was später unter dem Namen der christlichen Kabbala bekannt wird, gilt 
der Renaissance-Philosoph Giovanni Pico della Mirandola (1463–1494). Er hat nämlich 72	
conclusiones	cabalisticae geschrieben, die sich innerhalb seiner 900	conclusiones befinden, die 
er 1486 in Rom veröffentlicht hat. Die christliche Kabbala thematisiert in seinem Werk En-
cyclopaediae	seu	orbis	disciplinarum,	tam	sacrarum,	quam	prophanarum	Epistemon auch der 
kroatische Philosoph Pavao Skalić (1534–1575), der sie symbolische Philosophie nannte. In 
diesem Text werde ich Picos und Skalićs Verständnis der christlichen Kabbala vorbringen und 
dabei zeigen, welche Ähnlichkeiten und welche Verschiedenheiten man in ihrem Verständnis der 
christlichen Kabbala finden kann. Aufgrund von Skalićs Epistemon ist sichtbar, dass Skalić mit 
Picos Verständnis der christlichen Kabbala vertraut war, jedoch stand er weit mehr unter dem 
Einfluss des deutschen Humanisten Johannes Reuchlin (1455–1522) und seines Werks De	arte	






Giovanni Pico della Mirandola (1463 à 1494), le philosophe de la renaissance, est considéré 
comme le fondateur de ce qui sera connu comme la Kabbale chrétienne. Il a en effet, écrit 72	
conclusions	kabbalistiques incorporées en ses 900	conclusions, publiées à Rome en 1486. Dans 
son œuvre Encyclopaediae	seu	orbis	disciplinarum,	tam	sacrarum,	quam	prophanarum	Episte-
mon Pavao Skalić (1534 à 1574), le philosophe croate, traite aussi la Kabbale chrétienne, en la 
nommant la philosophie symbolique. Dans cet article je vais exposer les conceptions de Pico et 
de Skalić de la Kabbale chrétienne et montrer quelles sont les similitudes et les différences entre 
leur compréhensions. Sur la base de d’ Epistemon de Skalić il est évident que Skalić a connu la 
conceptions de la Kabbale de Pico, mais il a été beaucoup plus sous l’influence de l’humaniste 
allemand Johannes Reuchlin (1455 à 1522) surtout de son œuvre De	arte	cabalistica, qu’il men-
tionne dans son œuvre, contrairement à Pico.
Mots-clés
Kabbale	chrétienne,	Giovanni	Pico	della	Mirandola,	Pavao	Skalić
